The study examined the discourse structure of homily as a genre. It 
INTRODUCTION
Language varies as its use varies. Consequently, it is structured in such a way as to reflect what the communication is all about, the interpersonal relationship between the participants, which is determined by the social roles and relationships between the interlocutors, and the role the language is playing in the interaction (Halliday 1973 (Halliday , 1994 ).
Language of the homily creates meaning in the very act of preaching. Rhetoric, often understood as the scaffolding of a sermon, now becomes part and parcel of its meaning.
Hogan and Reid (1999) explain this rhetorical turn in preaching in Connecting with the Congregation. This active view of language and rhetoric leads to important shifts in preaching.
Homilies focus on the priest's relationship to a specific group of people at a particular time. Their homiletics expresses the need to connect the religious talk with the congregation addressed, offering this insight as the heart of understanding the nature of the sermonic moment.
Homilies are therefore not interchangeable, but By inextricably linked to the communities that created them. A study on the performance of homilies should not, then, focus on abstract theological discourse, but rather should offer opportunity to learn about and explicate the community from which the sermon came. In other words, to learn about a community, look at the homilies they hear, and vice versa, to learn about homilies, look to the communities that created them.
A communicative act, such as a homily, cannot be understood merely in terms of the words employed. Rather, it is in the complex interaction of communication, the interpersonal relationship between the participants, and the speech community that gives language its meaning and purpose.
The Philippine Church is waking up to new homiletic experiences. This holds particularly true for preaching within worship that is often the largest and broadest venue in the church. Nowadays, priests celebrating the holy mass are visibly different, have foreign accents and varied cultural backgrounds.
have not been extensively used as corpora in Intercultural Rhetoric that the researcher decided to conduct a study on this particular genre.
Theoretical Framework
The study on homilies delivered by Filipino and Indian priests that represent varieties of English in the Outer Circle is anchored on the implication of Swales' (1990) structural interpretation of the text-genre. According to Swales (1981; 1985; 1990) , "genre is a recognizable communicative event characterized by a set of communicative purpose(s). It is often highly structured and conventionalized with constraints on allowable contributions in terms of their intent, positioning, form and functional value" (p.17). Moreover, particular genres share similarities in structure, style, content, intended audience and rhetorical movement.
Swales and Bhatia have stressed that a genre, is first of all, a cultural and interpersonal event making use of language.
For example, homiletic is an interpersonal event using language and is recognized as such in the cultures that make use of them. In other cultures, homilies may not be known. It also has a recognizable form or structure that is related to its social purpose. Everyone familiar with the culture of homilies can easily recognize this. Swales and Bhatia, following Hasan (1984; 1989) Genre is best understood as an examination of linguistic performance in an academic and professional setting (Bhatia, 1993) . The performance most often studied is the production of moves (Swales, 1990) , best described as a text segment that has a specific collection of linguistic features associated with it that are responsible for providing content to discourse. Masuku (1996) argues that moves and genres are elements of discourse and that the difference between them is that moves combine to form genres. A move may be defined as 'a meaningful unit represented in linguistic (lexicogrammatical) forms and related to the communicative purpose of the social activity in which members of the discourse community are engaged' (Hozayen, 1994, p.151) . Skelton (1994) takes the definition a stage further by stating:
Move structure analysis tentatively assigns a function to a stretch of written or spoken text, identifies that function with one, or a set of exponents which signal its presence, and seeks to establish whether or not the pattern identified is a general one, by reference to ostensibly similar texts. If the pattern can be generalized, its status is confirmed. (P.456).
Significant to the framework is Cheong's (1996) Argumentation is a means of persuading an audience to follow the priest's claim based on the Scripture. Quotation refers to a suitable saying at an appropriate time. It gives force and pungency to a message. An illustration is a way of throwing light upon a homily by the use of an example. It is a word picture of a scene, or a description of an individual or incident used for the sake of lighting up the contents of a discourse so that it becomes easier for the hearer to grasp the truth proclaimed by the priest. Application is a rhetorical process by which truth is brought to bear directly and personally upon individuals in order to persuade them to respond properly to it. This move is important because the priest is to identify himself with the audience based on the truth of the message.
The last stage is the conclusion. This is the climax of the whole homily in which the priest's one constant aim reaches its goal in the form of a forceful impression. Rather than introduce any new ideas, it emphasizes, reaffirms, establishes, or finalizes that which has already been declared in the homily. The conclusion is characterized by elements like summary. This move is to summarize the truth that has been given forth in the homily in a way that reemphasizes its importance to the hearers. Appeal is consists of an entreaty or supplication to personally respond to the truth that will please God. Invitation makes preaching the most important business in most homilies in the form of an altar call. Prayer, in certain homilies, occurs in conclusion stage. This is the move which gives insight and truth of the homily to the mind of the hearer. Closing Marker is the word or expression used to finish the homily.
Despite the commonly shared elements of generic structure across the sermons delivered by the three groups of priests, no typical pattern or sequence of the sermons is defined; it has been found to be rather dependent on the topic and length of the sermons.
Methodology
The present study has a two-pronged objective: to analyze and describe the discourse organization of homily as a genre and to examine homilies delivered by Filipino and The study is descriptive and analytical in nature since it characterizes the genre of a particular discourse, the homilies of Filipino and Indian priests. Different discourse procedures were employed to provide a comprehensive account of the homiletic genre and how through intercultural rhetoric approach, the intended purpose could be achieved through an analysis of the organizational moves found in the homilies.
A qualitative analysis for the study was done so as to arrive at a macro analysis of the study. It consisted of coding the data in terms of their organizational structures. The structure consists of the following moves and sub moves: (i) Introduction -opening marker, gambit, relation to the scripture, proposition, transition and prayer (ii) Bodyexplanation, argumentation, quotation, illustration and application, and (iii) Conclusion -summary, appeal, invitation, prayer and closing marker. In the analysis of the structural organization of the homily, a Rhetorical move corresponds to the labels that were used to identify the information in the homilies. To count as an Obligatory move, a particular move or structure must be identified in Results of the organizational moves in the Filipino and Indian homily samples were subjected to statistical tests.
Frequencies of occurrence with corresponding percentages were used in the analysis of the organizational moves. The chi-square test, an appropriate statistical tool for the analysis of the differences of the organizational moves found in the homilies was also used. In this study, it was used to test for significant relationships between the two variables: Filipino homilies and Indian homilies.
Results and Discussion

The Discourse Structure of the Homily
The discourse structure is the study of regularities of organization in a homily, which reveals how the overall message is structured in order to communicate the intention of the priest. It is characterized by three moves which represent the organizing principles of the homily:
Introduction, Body and Conclusion. In turn, each move has a structure expressed in terms of sub-moves, some of which are obligatory elements in the system and some are optional.
The Organizational Moves of the Homilies
The Table 1 The examples below are typical of a personal narrative of the homilists. In the first example, it includes the audience's experience as well. It can be noted that it used the pronoun "we" while in the second example, the "I" is used in relation to the first-hand experience of the homilist. This sub-move is also expressed through the experience of the priest as it happened to him. Apart from being a good support evidence in a religious discourse (Suarez, 2005) , this sub-move emphasizes the importance of Bible passages in the homilies in particular.
As Illustration: An illustration is a means of throwing light upon a homily by the use of an example. It is a word picture of a scene, or a description of an individual or incident used for the sake of lighting up the contents of a discourse so that it becomes easier for the hearer to grasp the truth proclaimed by the priest.
In the examples given below, the first homily (FH # 16)
illustrates using an example, the second homily (FH #25)
illustrates through a description of an incident and the third homily (IH #20) illustrates in the form of an anecdote. 
Today, 2009 years later, the scenario has not changed. In fact because of the recent events that have been experienced by us -the floods brought by Ondoy, Pepeng
(IH #20)
Application: It is the rhetorical process by which truth is brought to bear directly and personally upon individuals in order to persuade them to respond properly to it.
The Application sub-move usually comes after the explanation of the main point or idea of the homily. As can be seen in the examples below, the application of the Gospel message is given after the discussion of the subject.
Moreover, the priest identifies himself with the audience based on the truth of the message, thus, the examples below are permeated with the use of we, our and us.
Good attracts good, goodness engenders goodness, kindness inspires kindness; therefore, the more a soul penetrates the mystery of infinite mercy, the more it will be incited to emulate it. When we feel irritated with someone and little disposed to indulgence and pardon, we ought to plunge with all our strength into the consideration of the 
We salute our God in faith -
All are human beings. All need to be loved and respected. (IH #9)
Appeal: A means to personally respond to the truth in a way that will please God.
Note that the examples below use this sub-move to stimulate the hearers to the corresponding action to please God. shows the importance of bible passages in the homilies apart from being a good support evidence in a religious discourse (Suarez, 2005) (Table 2) .
As we go into the celebration of Lent
Note: The frequency of occurrence is divided by the total number of sub-moves for the Introduction move used in the Filipino homilies to arrive at the percentages.
Similar to the Introduction move, the Body move was also an obligatory move since it was found in all the 30 Filipino homilies. Among the sub-moves, the Explanation submove, employed more than once, was found in 29 homilies, and is therefore considered an obligatory move.
Traditionally, priests have emphasized the cognitive path Another factor may be due to the priests' formation and belongingness to the same speech community of the clergy. The knowledge they acquired in the seminary and in their experience as priests may also contribute to the similarities. Furthermore, the Filipino and Indian homilies may be viewed as recognizable communicative events characterized by a set of communicative purpose(s) identified and mutually understood by the priests of the church where it is regularly delivered (Bhatia, 1993) .
Conclusion
Based on the aforementioned findings, it can be inferred that there are certain shared and non-shared attributes that underlie the homily as a particular genre. This conclusion finds close relation to Swales (1990) claim that particular genres share similarities in structure, style, content, intended audience and rhetorical movement.
Likewise, this paper finds close relation to Connor's (1996) observation that Intercultural Studies involve different genres, the social context, local situations and the talk that surrounds the text production and interpretation.
With regard to the differences between the two sets of homilies, this study supports Cheong's (1996) 
